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ILLUSTRATION OF SCRIPTURE WORDS. 
Vo. V. 


Au. (aet) one of the roots of #». (aion.) 

We find that many are not yet disposed to allow 
that «<r, ag it is used in the Greek Testament, means 
any thing short of an endless duration, when arylied 
te punishment or suffering. The meaning and use of 
the word, and its derivative aves, (aionios) was given 
trom good authorities in the first volume of this work, 
page 143. Butitis said, it means endless, by deriva- 
tion, being from e#, alway, and o. being, a present par- 
ticiple from the verb ««:, (eimi) to be. The definition 
of aw, therefore, by derivation, is always being. In 
reply we remark, the definition of words frequently 
vary from the literal import of their roots ; but allow- 
ing the contrary to be true, we shall find by examina- 
tion, that a must have sometimes a restrained signi- 
fication, as well ase, The following is its lexico- 
graphical definition ; and all the places are noted where 
it is used in ‘he Greek Testament. 

As, (aei) semper, (always, continually, from time te 

time, for ever.) ScHREVELIUS. 
[tis translated 

‘lways, Acts vii. 51, ye do always resist the Holy 
Ghost ; 2 Cor. iv. 11, we which live are always deliv- 
ered unto death ; Titus i. 12, the Cretians are always 
liars ; Heb. iii. 10, they do always err in their heart ; 
1 Pet. iii. 15, be ready always to give an answer; 
2 Pet. i. 12, to put you always in remembrance. 

‘Alivay, 2 Cor. vi. 10, yet alway rejoicing. 

Ever, Mark xv. 8, as he had ever done unto them. 

lo understand ««, in all the above passages to mean 


an absolute endless duration, is more than the believer 
No. 4, Vol. II. 11 











{22 The Christian Repository. 


in endless punishment would wish to urge. Take for 
instance, 2 Cor. iv. 11, “Fer we which live are always 
delivered unto death, for Jesus’ sake, that the life 
also of Jesus might be manifest in our mortal flesh.” 
Our opposers do not suppose, that those who have the 
hite of Christ, will be delivered to death eternally. 
Aud ifthey wish to argue an endless duration, from 
the force of the Greek a, and sms, because derived 
frouiae, and e, let them show why the prophets and 
apostles so frequently used them in a restrained sense. 
Have they nothing better to maintain their doctrine 
than the force of ambiguous words ?—Words that 
may have one signification, or may have another? To 
urge their doctrine from the force of these words, do 
they not tacitly confess, their ground is disputable, and, 
of course, doubtlul ? 


SERMON, NO. VI. 

1Cor. xi. 138. And now abideth faith, hope, chari- 
ty, these three ; but the greatest of these is charity. 

In this short sermon the discussion is proposed 
with reference to these three important articles ; 
faith, hope, and charity. 

1, Faith,in its most common acceptation, 1s an as- 
sent of the mind to things communicated. An evan- 
gelical faith embraces, besides the bare assent of the 
min’, the objects believed in, embraced in gospel 
pr mises, with ardent desire and strong affection. 

isis a faith that works by love, and purities the 
hea't. Those things which address or present them- 
selves immediately to the senses, are not considered 
the proper subjects of faith, but those which we are 
called upon to receive, by the testimony of such per- 
sons as have, in this manner, received them. Hence, 
besides the natural operation of faith m the mind, it 
always must have two essential properties ; namely, 
evidence and object. This must be true of faith, 
whether it be spurious or genuine. But while true 
faith is feunded on real evidence,a false one 18 sup- 
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ported enly by that which is imaginary. This imagi- 
pary evidence, so long as it appears real, will natural- 
ly strike the mind with the force of real evidence. 
Therefore, because a thing is believed, it is not an ar- 
cument of its truth ; neither because it is disbelieved, 
is it a proof of its falsity. Where evidence appears 

with any considerable energy, it will force an assent 
of the mind, whether the things believed in, be desira- 
ble or undesirable. It i is equally as true, on the other 
side of the question, that where evidence does not ap- 
pear, or cannot be found, faith cannot exist. But it is 
not always the case, that when evidence forces an as- 
sent to a propesition, that the mind embraces that propo- 
sit tion with affection. In such case faithis dead, and 

thout works, being alone. 

Should a query arise, how unbelief could ever be 
accoasiad sin, on these principles, the answer a 
pears from the consideration, that the sin of anbelief 
consists in the negligent or wilful ignorance of the 
evidence, presented to substantiate important and 
interesting facts. Those things we feel to oppose, we 
may, many times, continue to . discredit or disbelieve 
by excluding the evidence from our notice. And we 
may sometimes persuade ourselves of the truth of 
801 nething desirable, by giving all possible weight to 
every species of evidence in favor, and totally exclud- 

ig from our inquiries, every thing of an opposite 
nature. By such a mode of "procedure, where testi- 


mony appears to favor both sides of a question, we 
may frequently adopt and believe that side we please ; 


but whether we hit on the right or wrong, we always 


doit in violence to sound reasoning. This, i in doubt- 
ful or disputable cases, gives full weight to the testi- 


mony on both sides, and decides according to the bal- 
ance, 

The strong biases of mind in favor of preconceived 
Opinions, we have reason to believe, often mislead us 


iN Our conclusions in theology ; and ee is one princi- 
pal _ Cause of the many errors in ro Christian church. 


Phe object of faith cau never be dependent on faita 
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for its existence. What the gospel preaches to us, 
therefore, must be as true without our faith, as with it. 
{i Jesus never proclaimed “good tidings of great joy 
which shall be unto all people,’ the strongest faith 
man could possess, would never make the proclama- 
tion of such tidings trae. Some who hold the doc- 
trine gf particular election and reprobation, consider 
thuse who believe, elected, and those who disbelieve, 
reprobated. Noiuea could involve more confusion, 
‘The person that is an unbeliever is reprobated from 
all eternity ; but should he be converted he is elected 
from all eternity! Lf he believe to day, he is ene of 
the elect ; if he tall into sinand usbelief te morrow, he 
isa reprobate; and both of these are the eternal decrees 
of Ged! but We know it cannot be true of one man, 
that he is elected to eternal lite, or reprobated to 
endless misery, according as he believes or disbe- 
heves. lf the doctrine be true, he either must be 
elected or reprobated, independent of his faith. Ifhe 
were elected when a saint, he was elected whena 
sinner ; and if reprobated when a sinner, he never 
could be elected. A decree from all eternity could not 
take place after man’s creation, nor be determined 
by his moral actions. 

Similar ayguments may be used relative to God’s 
loving mankind. if he love or hate mankind accord- 
ing as they believe in his love or hatred, it introdu- 
ces a proposition that carries in itself evident marks 
of absurdity. If he love the believer and hate the 
unbeliever, the first believing that God loves him, the 
second believing that God hates him, how can the 
unbeliever’s view be any more false than the believ- 
er’s ? and how can he be converted, seeing he holds 
the truth? And besides, how can aman be called an 
unbeliever when he believes the truth ? But if God 
love the sinner, (as the scriptures expressly teach,) 
and a man does not believe it, then he is an unbeliever, 
because he holds not the truth. 

II. Hope, like faith, always presupposes evidence, 
and embraces objects. Tho we are obliged to believe, 
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when sufficient evidence is visible, altho the object be 
undesirable, we can never hope contrary to desire. 
There may hkewise be a difference between hope and 
desire. A hop® must alw ays embrace a desire ; but 
a desire does nol always i imply ahope. For the for- 
mer must be founced on some degree of evidence 

yhereas the latter is only supported by the common 
energies of sensibility. The hope we have in Christ, 
being founded on the solemn prou.ises of the living 
God, is “as an anchor of the soul,’? and amounts, on 
such strong testimony, to full assurance. 

lil. Itis written, “the just shall live by faith,” and 
“we are saved | DY hope ;” : yet charity is greater then 
faith and hope. ‘The modern acceptation of charit» is 
the bestowment of alms ; but itis commonly usec in 
scripture to signify the principle, whence the fruits of 
benevolence proceed, rather than the fruits themseiy: s. 
Ithas been noticed by many, that charity and love are 
synonymous terms, and are frequently made the 
translation of the same original. It was charity then 
in our heavenly Father, that dictated the benevolent 
design of man’s salvation. Through charity he sent 
his beloved Son, “not to condemn the world, but that 
the world through him might be saved.” Charity in 
man isthatennobling prince iple which renders his ¢ har- 
acter amiable, and clothes him with christian graces. 

The preeminence of charity, which the Apostle pro- 
nounces, over faith and hope, is seen in different ways, 
Charity is the more excellent ; in its nature ; because, 
without i it, the voice of the most celebrated orator would 
be but sounding brass or a tinkling cymbal! ; and the 
most splendid donations, mere ostentation and show. 
It is the greater, because it is an everlasting priaci- 
ple, whereas faith and hepe are not. &t. Paul cails 
Jesus “the author and finisher” of re faith. We see 
then his testimony, that faith had a beginning, and 
must have an end. Reason teaches us the same is 
true of hope. When we receive the things hoped for, 
hope is finished in fruition, and if our hope be false, it 
mMusi.endin disappointment. Then when terrestrial 
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things are no more ; when the faithful receive the 
crown of life ; and when the hope which is as an anch- 
or of the soul, sure and stedfast, receives its anticipa- 
tions ; then will charity live, and bless the happy in- 
habitants of celestial glory. 

We may consider charity greater than faith and 
hope, because it is an attribute of the Deity, exclu- 
sive of the others. Faith in the sense of credence, 
cannot belong to him, who absolutely knows ll 
things ; nor can he that enjoys the fulness of heaven 
and earth hope for that which he does not possess ; 
for all things are his. 


—— —- 


“INVESTIGATOR” INVESTIGATED. 

In the Woodstock Evangelical Monitor, a work 
which we have before had occasion to notice, a wri- 
ter under the title of Investigator has appeared in a 
series of numbers ; and in his 5th No. has attacked 
the doctrine of universal saivation. He says, page 
152, “Very many become careless on the subject of 
religion, by tudulging a belief that all mankind will 
be saved ; and the teadency is similar, whether they 
believe ina limited punishment, or immediate happi- 
ness after death.” 

hivestigator, we think is the first that has pronoun- 
eed the doctrine of future punishment, and that 
which embraces no such punishment, alike pernicious. 

His idea seems to be that endless punishment has a 
great tendency to restrain, but unless men are threat- 
ened with endless punis!iment, it matters not wheth- 
er they are threatened a little or a great deal. ‘Ten 
years imprisonment is no more fearful than one. It 
must be endless, and then there would be some force 
init. We can here apologize for Investigator ; for 
we suppose he is used to the fear of endless punish- 
ment, and caiculates from his own feelings, that any 
thing short of that, would be giving reins to the wick- 
ed, and setting at loose ends the moral government 
ef God. But we Universalists, tho we do not fear 
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endiess punishment, account “no chastisement to be 
joyous, but grievous.” ‘The fear of a little punish- 
ment very frequently restrains us. 

Investigator complains that we leave off praying,wher 
we come into the faith of universal salvation. Speak- 
ing of this point he says, “If such is not the tendency 
of the doctrine, why do these results so uniformly 
follow r’? Then to make a man pray, he must be 
threatened with eternal damnation. He must believe 
in endless damuation fur some, if not for himself. 
The question relating to the omission of prayer, “why 
do these results so aniformly follow ©’? he predicates 
on the faith of limited punishment, either in this or 
another state. Does he believe the faith of endless 
misery is the main spring ef prayer to Godr If this 
be his faith, we can tell him, we have bread to eat that 
he knows not oii, Li it be not his faith, why does he 
attrivute this omission to the faith of universal sal- 
vation ? Suppose it might be noted in many instan- 
ees, that when men deeome Calvinists, they were con- 
spicuous for hypocrisy, wouid Investigator be willing 
to admit that the fauit was m Calvinism ?P Would 
he not try to introduce some other cause? And if he 
is greatly in love of Calvinism, who would blame 
him P 

The next ideas we propose to notice, are found in 
the following quutation : “Let him,’ (the sinner,) 
“then be fully persuaded that his salvation is eventa- 
ally secure, the he live in neglect of duty, and gratify 
the flesh with its affections and lusts, and can it be 
supposed, he will pursue that course of life which he 
hates ? his doctrine in the hands of the impenitent 
tends to licentiousmess. Secure their title to heav- 
en, and you put out of your hands those terrors of the 
Lord by which the Apostles persuaded men, and at 
the same time establish them in the ways of vice, 
which are their delight.” 

In his preceding No. we find Investigator pleading 
for the doctrine of particular election. He imtrocu- 
ees his objector as saying, “if Lam not one of the 
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elect, and I fear I am not, then all my efforts are vain. 
It is said when Paul and Barnabas. preached to the 
Gentiles, as many as were ordained ti eternal life be- 
lieved ;—Why, tnen, saysthe objector, does he find 
fault with the unbeliei of those whom he did net or- 
dain to receive tne gift of lifer” ‘To this Investiga- 
tor replies ; “ivay but, U man, whe art thou that re- 
pliest against Gour Such objections are a gross per- 
Version of the most wholesome truths ae convert 
them into deadiy poison.” Reader, what are we 
here taughty is it any thing ditferent from this? 
Tie election of a part is a wholesome truth ; and then 
to say, “If 1 am not one of the elect, then all my ef- 
forts are vain,” converts a wholesome truth into dead- 
ly poison! Now what is an unwholesome truth, or if 
you please an unwholesome falsehood, according te 
nvesigator ? “Secure tieir’’ (the sinner’s) “title to 
heaven, aud you put out of your hands those terrors of 
the Lord by which the Aposties persuaded men, and at 
the same time establish them in the ways of vice.” 
It makes no differeice how much or how little the 
are punished, there is no terror unless you a 
thei eternally ;—you put it ali out of your hands! 
Notwithstan: ing our opposer believes in particular 
election, and, we suppose reprobation, he continues 


his answer as follows ; “Why do you conclude you. 


are not one, whom God hath designed for mercy? be- 
cause it is thus revealed ? No. Then you impeach 
his goodness and despise his truth to conclude he is 
designing you for a vessel of wrath, when he stands 
with open arms beseeching you to be reconciled.” In- 
vestigator here denies that any man ought to think 
himself a reprobate, because God beseeches him with 
open arms to be reconciled. If no man hasa right to 
think himself a reprobate, he must think some others 
are, or else deny the doctring Ifa man impeaches 
the goodness of God and despises his truth to think 
himself a vessel of wrath, as Investigator informs us, 
then, surely he ought to think himself a vessel of mer- 


cy—one of the elect. Therefore every wan ought te 
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suppose that he is elected, tho perhaps his neighbor is 


nut; aud 1 so, he must suppose his title secure to heav- 


ei. What then becomes of the “terrors” that investiga- 
tor thinks Universalisin wants? His own concessions 
have destroyed them ail. Here we compare Univer- 
gaismi with the Calvinisin of Investigator. He says, 
Universalism secures, for all, the title to heaven. A 
Man must thereiore suppose his neighbor to have as 
gvod a title to heaven as himself. He holds Calvinism 
as embracing the election of a part, but every man 
ougiit to think himself elected ; and consequently 
sume others excluded. Here according to investiga- 
tor’. own representation, Calvinism falls at the feet of 
Universalism in point of moral tendency. St Paul 
said, “Let each esteem other better than himself ;”’ 
but investigator’s doctrine teaches a man to esteem 
himself better than others. Why then should Investi- 
gator complain of the universal doctrine, when his has 
all its defects and more too? He says, “Many insensi- 
bly become careless and stupid by such belief.” He 
further remarks, he has known many who have manitest- 
eda becoming zeal in the duty of family prayer, and 
other devotional exercises, and very soon after embra- 
cing this belief, they have renee dispensed with the 
duty, either occasionally or entirely.”? ‘The man here 
gives us to understand we do not pray, and condemns 
our doctrine on this account. We are then to take it 
for granted that the Congregationalists are a praying 
people. But we remember Jesus said, “Not every 
one that saith, Lord, Lord, shall enter into the king- 
dom of heaven, but he that doeththe will of my Fa- 
ther which is in heaven.” +o : 3 

_ Let us new look at the effects.of Calvinism aecord- 
ing to his own description. See his $d No. page 117. 
“In my last,”? says he, “i considered the case of a per- 
ion who has grown old in sin, and im view of his past 
abuse of mercies, draws the rash conclusion that his 
day of grace is past. More, however, are in danger 
of erring on the other extreme, and are more ready te 
adopt the language of the pharisee than the publicam. 
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While one is bewailing that his heart is corrupt, and 
his sins are great, another is blessing himseii that he’ 
is notse. In his own esteem he is righteous. Tell 
hin that he is abominably wicked in the sigiit of. God, 
and if he 1s not too indignant to make areply, he imme. 
diately begins to make excuse, *”. y lite has been moral, 
Ihave been guilty of no immoralities, such as pro- 
fanity, drunkenness and the like ; i have dealt honestly 
with my neighbor ; 1 pray oiten, attend public wor. 
ship, aud contribute for its support ; I strictly observe 
the sabbath, and am kind aid charitable to the poor 
and distressed. “To such it may be answered,” 
continues Inve.tigator, “the scribes and phaiisees 
coulu boast oi ovserving all these duties, and many 
more ; they appeared to men to be righteous, made 
loug prayers and were constant worshippers in the 
synagogue.” 

The reader will perceive from the above quotation 
that Investigator mentions pharisee and publican to 
describe the two extremes of the Christian character. 
He says, more are in danger of erring on the extreme 
of pharisee than of publican. We conclude his idea 
is, that Calvinism is more likely to make pharisees 
than publicans ; and we accord with him in this opin- 
ion. He was notin this No. speaking of the Univer- 
salists ; and besides, he says, when men believe 10 
universal salvation they leave off praying, and many 
other duties which pharisees are very strict to observe: 
Universalism he thinks is an extreme, and if an ex: 
treme, it must fall either on the side of pharisee or 
publican ; but it falls not on the side of pharisee, be- 
eause its adherents do not pray. Falling on the side 
of publican, we again call to mind that more are I 
danger of being pharisees than publicans ; which 
brings us to the conclusion that Calvinism is mor¢ 
likely to make pharisees than Universalism. Un! 
yersalism makes men publicans, and Calvinism makes 
them pharisees. Thus we have the moral tendency 
of both sentiments according to Investigator as repre- 
sented in his different productions. Wesincerely mvite 
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Investigator to pull the beam out his own eye before 


he again troubles himself about the wote that he dis- 
cerns in his brother’s. Iuvestigator’s complaint iovks 
so much like the pharisees, we cannot but notice he 
striking resemblance. He tacitly tells us he prays, 
he. attends. to duties; but the Universalists do not. 
He pleads fora great deal of self-estimation ; for ifa 
man think himself a vessel of wrath, he impeaches 
the goodness and despises the truth of God. But if 
he believes others are left out of the plan of election, 
he does well. Another impropriety is very visible. If 
all men are not elected, and yet every man despises 
the truth of God that doubts of his own election, some 
men may despise the truth of God for believing the 
truth! How does a reprebate despise the truth of Ged, 
when he believes he is not elected ? 

“Those,” says Investigator, “who flee for refuge to 
this doctrine, promise peace to the wicked, while God 
saith there is no peace.’ No, Sir. We are better * 
acquainted with our promises than you are. “God 
saith ; salvation is far fro: the wicked, they say it is 
near.’ Ans. We say, God will have all men to be 
saved, and Jesus came to do his will. “He (God) 
saith, they shali be destroyed and that without reme- 
dy ; they promise an effectua: remedy.” Sir, we say 
you pervert scripture and apply that to a future 
estate which belongs to worldly governments. Be- 
sides you have alluded to the word of Solomon for the 
word of God. “Christ saith the wicked shall go 
away into everlasting, or perpetual punishment; they 
say, it shall be limited, or not exist in another world.” 
Great crime! The Universalists and St. Paul limit 
the word everlasting! ‘The priesthood ef Aaron and 
his sons was an everlasting priesthood; St. Paul 
s}eaks of “the priesthood being cHanceD.”” What a 
wicked man St. Paul was to pervert the words of Mo- 
ses! Just so the Univers lists pervert the words of 
Cirist. Besides they are like the women the prophet 
Ezekiel speaks about. They tell lies. They strength- 
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en the hands of the wicked that he should net retury 
from his wicked way, by promising him life. 

Now, we could teil investigator some things that 
Calvinists say and do; but we will not descend to 
the low mode of scandal he adopts. We prefer turn- 
ing the other cheek, and let him smite that. We 
barely propose to investigator this question ; If those 
lying women that prophesied in Ezekiel’s time, have 
no other children but Universalists, be so good as to 
describe the parentage of the long list ef pharisees 
you before pointed out. 





MINUTES OF THE UNIVERGALIAN CONVENTION, HELD At 
PALMYRA, PORTAGE COUNTY, OHIO, SEPTEMBER 4, 
1821. 

A number of brethren believing in the Abrahamic 
faith, met at the house of Br. T. Baldwin, in Palmyra, 
Portage County, Ohio, agreeable to previous appoint- 
ment, for the purpose of forming an Association. The 
business of the evening was introduced by appropriate 
exhortations by brother Timothy Bigelow, brother C. 
Rogers, brother N. B. Johnson, brother R. Jones ;— 
devout prayer by brother N. B. Johnson. 

Ist. Made choice of brother T. Bigelow, mederator 
pro tem. 

Qd. Made choice of brother N. B. Johnson, clerk 
pro tem. 

3d. Resolved, to form into an Association to be 
hereafter known by the name of the NorrHEern On10 
UniversaLian ASSOCIATION. 

4th. Voted to adjourn until Wednesday morning, at 
7 o’clock : concluding prayer by brother C. Rogers. 

Wednesday morning, 7 o’cleck—met at Convention 
Hall, according to adjournment ; Introductory prayer 
by brother Ebenezer Williams; proceeded to business. 

ist. Chose brother T. Bigelow, moderator. 

8d. Made choice of brother N. B. Johnson, clerk. 

Sd, Made choice of brother E. Williams assistant 
clerk, 
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4th. Proceeded to examine the letters from the sev- 


t eral churches and societies composing this Association ; 
0 and to hear the reports of our brethren from different 
- parts, which make our hearts to rejoice. 


Q 5th. Received eleven churches into fellowship. 

¢ 6th. Received sixteen societies into fellowship. 

e 7th. Received twenty-two representatives from dif- 

0 ferent places where there are no regular societies. 

§ After the close of the business of the morning, sang 
ahymn ; and an appropriate prayer and giving of thanks 
for the visible, stately steppings of our common Lord 
and Master, in this part of his heritage, by brother 

i Jones; then proceeded in solemn procession to the 

, house of public worship. 

8th. Order of public service on Wednesday: Intro- 
ductory prayer by brother T. Bigelow ; sermon by 
brother C. Rogers,—text, Matt. xxii. 29; concluding 
prayer by brother N. B. Johnson. 

9th. Order of public service, Wednesday afternoon : 

Introductory prayer by brother Ebenezer Williams ; 

sermon by brother N. B. Johnson,—text, 2 Peter i. 20, 

21; after which, brother Artemas Ruggles, brother 

Hiram Roundy, brother Caleb Wetmore, brother Isaac 

r Wilcox, brother Seth Smith, and brother Daniel Bur- 
roughs, were ordained as deacons in the several 

‘ churches to which they belong: Consecrating prayer 
by brother T. Bigelow; charge by brother N. B. Tele. 

son. After the duties of the day, returned in order to 

» Be the Convention Hall. 

Received the request of brother T. Bigelow for the 


,r fe Ge GS fe oS 


t ordination of brother Ebenezer Williams and brother 
Chandler Rogers as ministers at large. 

1 10th. Appointed brother T. Bigelow, brother N. B. 

Johnson, and brother T. Cotton, a committee to exam- 

, ine the candidates for ordination ; and likewise for 


letters of fellowship, if any there should be. 
_ 11th. Adjourned until 7 o’clock, Thursday morn- 
t ing. Concluding prayer by brother N. B. Johnson. 
12th. Thursday morning, met according to adjourn- 
ment ; fervent and devout prayer by brotherT’. Big- 
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elow. Received the report of the committee in favo 
of the ordination of brother Ebenezer Williams ani 
brother Chandler Rogers, which report was accepted, 

13th. Appointed brother T. Bigelow, brother F, 
Williams, and brother T. Cotton, a standing com. 
mittee. 

14th. The committee appointed to grant letters of 
fellowship, reported in favor of giving brother Elder 
Lemuel Grahaia a letter of fellowship, as minister at 
large: the report was accepted. 

15th. Voted, brother John T. Baldwin standing 
clerk, and brother Timothy Bigelow, his assistant clerk. 

i6th. Closed the business of the morning with sing- 
ing and prayer; then proceeded in solemn procession 
to the house of public worship. 

17th. Order of public worship: Introductory prayer 
by brother N. B. Johnson; sermon by brother Ebene- 
zer Williams,—text, 2 Cor. iv. 5; concluding prayer 
by brother R. Jones. 

iSth. Order of service for Thursday afternoon: 
Introductory prayer by brother R. Jones ; after wh:ich, 
baptism was administered to Mr. Porter and his wife, 
by brother T. Bigelow ; ordination sermon by brother 
N. B. Johnson,—text, John xxi. part of 17, ‘Feed my 
sheep ;? consecrating prayer by brother N. B. Johnson; 
charge and delivery of the scriptures by brother T. Big- 
elow ; likewise an address by brother T. Bigelow : 1st. 
To the brethren in the ministry ;—2d. To the churches 
and societies ;—3d. To the singers; 4th. To the large 
and attentive congregation. 

After the several duties of the day, the ministers, 
delegates, and representatives, returned inorder to the 
Convention Hall, and adjourned the Association, to 
meet again at Shalersville, Ohio, on the #:st Wednes- 
day and Thursday of September next. Concluding 
prayer by brother N. B. Johnson 

TIMOTHY BIGELOW, VJoderator. 

Atiest, 

N. B. Jounson, Clerk. 
E. Wiiuiams, Ast. Clerk. 
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From the Universalist Magazine. 
SOUTHERN ASSOCIATICN. 


The Southern Association of Universalists was at- 
tended at Milford, Mass. on the 12th of December last, 
by the Rev. H. Barrou of Boston, T. Wurrremore 
of Milford, and H. Baxxov, 2d, of Roxbury. On ac- 
count of the unexpected fewness of members present, 
the Association was not organized ; but public service 
was performed in the following order, viz. 


Morning Service. 

Introductory prayer, by H. Ballou. 

Sermon, by H. Ballou, 2d, from Matt. vi. 13, 14, 
Enter ye in at the strait gate; for wide is the gate, 
and broad is the way that leadeth to destruction, and 
many there be which go in thereat ; because strait is 
the gate, and narrow is the way that leadeth unto life, 
and few there be which find it. 

Concluding prayer, by T. Whittemore. 

Afternoon Service. 

Introductory prayer, by H. Ballou, 2d. 

Sermon, by H. Ballou, from Gal. i. 11, But I cer- 
tify you, brethren, that the gospel which was preached 
of me, is not after man. 

Concluding prayer, by T. Whittemore. 


Evening Service. 

Introductory prayer, by H. Ballou, 2d. 

Sermon, by H. Ballou, from Jer.xvii. 10, I the Lord 
search the heart, Itry the reins, evento give every man 
tit to his ways, and according to the fruit of 
US doing's. 

‘ = . > . 

Concluding prayer, by T. Whittemore. 

The assembly was numerous, respectable, and at- 
‘entive, 

It was thought advisable that the several Univer- 
aalist Societies in the vicinity of the place where the 
“outhern Association shall meet, be earnestly request- 


ed to send delegates to its next session; which wif 
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be holden on the 2d Wednesday in June, 1822, at the 


Baptist Meeting-house in Wrentham. 
By request of the members present, 


| HOSEA BALLOU, 24. 
Milford, Dee. 13, 1821. 


— —_— - — 
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REMARKS ON A PIECE ENTITLED, “AN INQUIRY CoOvy- 
CERNING 6T. PETER’S DECLARATION OF CHRIST’ 
PREACHING TO THE SPIRITS IN PRISON.’’ 

The piece above alluded to, may be found in “The 
Gospel Visitant,” Vol. IIL. page 296. The portion of 
scripture which is there made the subject of discussion, 
is found in 1 Pet. 1. 18, 19, 20. Our readers will 
recollect, that in our last number, we offered a piece 
from the Gospel Visitant on the same subject, and, as 
we believe, from the same writer. The latter piece 
was offered in a controversy on future punishment, in 
which the writer’s object was to maintain the nega- 
tive. But the piece has since been offered to the pub- 
lic, in detachment from the controversy, and is, there- 
fore, made a proper subject of animadversion from 
another pen. 

After a number of queries on the impropriety ol 
various opinions, our writer gives his own, in the fol- 
lowing language: “The particular subject to which 
the Apostle alluded, when he spake of Christ’s preach- 
ing to the spirits in prison, in consequence of being 
put to death in the flesh, and being quickened by the 
spirit, is thought to be this, viz. he went and preached 
to the Gentiles who were dead in trespasses and sins, 
and of a character simiLar to those abominable people 
who were destroyed by the flood.” 

From the explanation given in our last, we quote 
the following : “6th. Those spirits in prison, te whom 
Christ piailiad were disobedient when the long sut- 
fering of God waited in the days of Noah. “7th. The 
preaching to those spirits in prison was performed by 
Christ, after he was put to death in the flesh and 
quickened by the Sririt.”. The writer gives us 
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understand in words connected with this last explana- 
tion, that he is not “disposed to learn the scriptures 
how to talk 3” but is “willing to be taught by them.’ 
He confidently observes ; “Our duty is plain, and as 
easy as itis plain. It is only to let the scripture 
speak its own most natural language, connecting the 
divine testimony, and permitting one part to explain 
tous, what may appear enigmatical in another.” Af- 
ter six years laborious study, which brings our writer 
from the date of his first*€xplanation to the second, 
he leaves this plain duty, (to let the scripture speak 
its own language,) and concludes, that when Christ 
preached to the spirits in prison, who were disobedi- 
entin Noah’s day, it was nor those spirits, but Gen- 
tiles of a stmiLar character. If we may be allowed te 
judge the latter composition by the former, has not the 
writer violated his own rules, and undertaken to learn 
the Bible how to talk ? He certainly six years be- 
fore, must have been a complete novice, or his depar- 
ture from that explanation is altogether unwarrantable. 
He then said ; “In this subject there is not the least 
ambiguity, nor is there any other difficulty than that 
it is as plain and direct a contradiction of the com- 
monly received opinion, i. e. that there is no mercy to 
be communicated to those who die in unreconciliatien 
to God, or in unbelief of the gospel, as can possibly 
be stated.” Here let the question be asked, who, 
that understands himself, weuld express his ideas of a 
passage of scripture, thus dogmatically, unless the lan- 
guage was exceedingly perspicuous ? Who would 
deliberately write them, and suffer them to be printed 
ina book ? 

Our writer remarks to his opposer in introducing 
his subject ; “On this passage in Peter I present you 
the following very imperfect sketch of what I am, for 
myself, after much inquiry, fully satisfied is the true 
evangelical sense of the apostle.” The exposition, 
therefore, he now gives, he informs us here, is the result 
of “much inquiry.” Perhaps the reader would wish 


{o be informed why there should be “much ipquiry”’ 
192* 
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into a subject, in which, a few years before, there was 
thought by the same writer, then equally eminent for 
renown and authorship, not to be “the least ambigui- 
ty.’ Once confident there was no other difficulty, than 
a plain and direct contradiction of the commonly re- 
ceived opmion, he now sees another difficulty, that 
has lately occasioned “much inquiry.” ‘This difficulty 
is future “punishment, which the writer is striving to 
disprov e. ‘he common opinion which this writer op- 
poses, is, that the spirit of Christm Noah, preached 
to the inhabitants of the old world. He says, “The 
apostle does not ‘make Noah the preacher, but Christ, 
who was quickened for that purpose after he was put 
to death in the flesh. If it had been the intention of 
Peter to express the idea which is here disproved, he 
would have been more likely to have said: By which 
spirit Noah preached to those who were disobedient 
in his day, whose spirits are now in prison, than to 
say as he did.” Applying this reasoning to his own 
explanation, we say, It was not the Gentiles of the 
apostolic age to w hom St. Peter said Christ preached; 
but to the spirits who were disobedient in Noah’s day. 
He has as much violated his own rule, in substituting 
the Gentiles of the apostolic age for the spirits who 
were disobedient in Noah’s day, ~asthe common opinion 
does, in substituting Noah in ‘the room of Christ for 
the preacher. Besides, if we may believe the sacred 
historians, Christ never preached to the Gentiles, af- 
ier he arose from the dead. He was shown openly ; 
not to all the people, but to witnesses chosen before of 
God.* So, after all the writer’s care, to show that 
Christ was the preacher, in opposition to the common 
opinion, he has fallen into the same error himself, and 
explained the passage in such a way, that Christ can- 
sot be the preacher. Should it be said, the preaching 
of the apostles was the preaching of € hrist, the same 
may be said, in reply, of any other, whom Christ sends, 
with equal propriety. Christ sent his anestles to 


* Acts x. 40, 41, 
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preach ; but here St. Peter said, he went and preach- 
ed. If going and sending mean the sane thing, the 
writer may. plead that Christ preached to the spirits 
in prison himself, when the preaching was performed 
by the disciples ; otherwise, he fails in establishing 
this point. 

' It may be well to notice the mode which our writer 
has adopted in his last explanation, and which has led 
him to the conclusion he has made. “It is believed,”? 
says he, “that most of the erroneous applications of 
particular passages of scripture, are made in conse- 
quence of an unwarrantable departure from the main 
thread of discourse into which they were introduced ; 
and that the best way to rectify such mistakes is to 
draw a strait line from the beginning of a subject to 
the end of it, and then to be careful that every inter- 
vening passage be placed contiguous to this line.” 
This is quite different from his former instructions, 
when he was not disposed to learn the scriptures how 
to talk ; but was willing to be ‘aught by them. He 
now undertakes to fix the beginning and end of his 
subject, draws his line, and measures scripture by his 
strait line. We very plainly perceive that one end of 
the line was, that there was no future punishment. 
For this reason St. Peter said Christ preached to one 
people, and meant another people, simitar to the 
first ! 

Tho our writer once saw not the least ambiguity in 
the passage under consideration, we now find him la- 
boring under a series of difficulties, that induce him to 
believe St. Peter did not mean as he said. His first 
objection is, the event was not mentioned by Jesus 
Christ that we have any account of. ‘his is one rea- 
son he cannot believe St. Peter as he wrote. His se- 
cond objection is; “No mention is made by any of the 
prophets, who spake of the glorious things which the 
Messiah should do, of this mission to the spirits in 
prison.” But what objection is this? One man is 
hot to be believed, because another has not teld it! 
Surely, nothing else. ‘This is a most singular way of 
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discrediting an inspired writer. Butis it true that 
the prophets did not allude to such an event? See 
on this subject, Isa. lxi. 1 ; xlix.9 ; Zech.ix. 10, 11, 
12. After our writer had inquired, why St. Peter 
should be alone in introducing this account of Christ’s 
preaching to the spirits in prison, he notices the above 
texts, and accedes to the opposite idea, in the follow- 
ing language: “These quotations from the prophets 
are designed to show that St. Peter’s language was 
similar to the language of the prophets on the same 
subject.”? ‘The concession in this passage is calculat- 
ed to confute completely, what he had said before. Is 
it certain also that other apostles did not allude to 
it? See Phil. ii. 10, “Thatat the name of Jesus eve- 
ry knee should bow, of things in heaven, things in 
earth, and things under the earth.” ‘The phrase un- 
der the earth would be a very natural figure for those 
who had departed this life. Other passages might be 
adduced, which may well be supposed to havea rela- 
tion to the same subject. 

Our writer in his objections remarks; “No writer 
in the New Testament has mentioned this thing ex- 
cept St. Peter. St. Paul, whose writings occupy so 
large a part of the New Testament, has never men- 
tioned a word of this important mission to the spirits 
in prison, if this mission is to be understood in the 
way which this examination is intended to disprove.” 
Granting all this to be true, how does it affect the 
argument ? Does it bear any thing against the apostle 
Peter? Christ said ; “I tell you of a truth, many wid- 
ows were in Israel in the a of Elias, when the 
heaven was shut up three years and six months, when 
great famine was throughout all the land; -but unto 
none of them was Elias sent, save unto Sarepta, a city 
of Sidon, unto a woman that was a widow. And ma- 
ny lepers were in Israel in the time of Eliseus the 
prophet; and none of them was cleansed saving Naa- 
man the Syrian.” Should one be disposed to say this 
cannot be true in a literal sense, should we not be 
surprised to hear him undertake to establish his ar- 
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guments on the silence of three Evangelists ? We have 
only the authority of St. Luke that Christ ever said 
so. And might we not, with as much propriety, ask 
why the widows and lepers in Israel were not helped 
and healed, as our writer asks why we have no account 
of Christ’s preaching to the spirits of postdeluvians as 
well as antedeluvians ? It does not foliow, because we 
have no particular account that Christ did not preach 
to the spirits of postdeluvians, that he did not; for 
we are informed that Christ did and said many things 
that were not written. 

We do not pretend to decide dogmatically, that our 
writer was correct, in his first explanation of the pas- 
sage we are considering; but we verily think he has 
lost much, by his second attempt. Until we find a 
better explanation, we are disposed to adopt the fruit 
of his first labors, and avoid the stigma of undertaking 
to learn the seriptures how to talk. 


, 


For the Repository. 


REPLY TO THE EDITOR OF THE “PHILADELPHIA UNIVER- 
SALIST MAGAZINE AND OHRISTIAN MESSENGER.’ * 


The reader will recollect that in the 2d No. of this 
volume of the Repository, I addressed two letters to 
the Editor of the Christian Messenger; and as he has 
reviewed them in that publication, I feel bound to 
reply. My apology for this delay is, that the No. 
containing these remarks did not come to hand, till 
two months after its publication. After our reviewer 
(I say reviewer, for in this character he notices our 
communications) had repeatedly requested us to ex- 
hibit some arguments in support of our sentiments, 
we expected, and thought we had a right to expect, a 
particular and critical reply. But by perusing his 
number, we find he has attempted but little more 
than to make a few desultory remarks upon my let- 


*Since writing my letters the Messenger has received the 
above title. 
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ters. However, as he has in a few instances, attempt- 
ed to invalidate our arguments, we will attempta 


reply, lest he and the public should be led to conclude 
that we wish to shrink from the discussion. 

fu my letters [ suggested that the proof should lie 
onhis part. In answer to this, he subjoins: “If so, we 
will give him, as proof, the total silence of the law of 
God on this subject.” Ans. “Now if bold assertions 
were good argument, this would do very well.” But 
dyes our opponent mean to come forward and humbly 
beg the question in dispute? If not, this amounts to 
nothing. Again, he says, “The moment It 1s out of 
the power of man to commit crimes, that moment pun- 
ishment is no longer useful to him, and of course, no 
longer just.” Here again our reviewer assumes the 
point at issue, Which is not considered manly reason- 
ing. His declaration is founded upon the supposition 
that the only design or utility of punishment 1s to 
prevent the commission of crimes. But this is by no 
means granted ; and it ought not to be assumed by our 
opponent without proof. We believe that punishment 
is a means in the divine hand for preparing the mind 
for the enjoyment of happiness, as well as for the pre- 
vention of crime. A man confined in prison may have 
no power to commit sin, but still his disposition may 
be corrupt, and punishment may be necessary to 
qualify his miad for the enjoyment of happiness. 


To disprove our opponent’s views, relative to the 
state of the intermediate existence, we cited the say- 


ing of the Savior; “Fear not them that kill the body, 
but are not able to kijl the soul ; but rather fear him 
which is able to destroy both soul and body in hell.’ 
(See Matt. x. 28.) But our reviewer suggests that 
our views cannot be admitted, because they oppose 
the “learned Dr. Price and the equally learned Dr. 
Priestly ! !°? We were really surprised to find our au- 
thor using. arguments like these! Do not his views 
oppose some learned doctor as celebrated as Price or 
Priestly? nay, does he not oppose the same gentle- 
men by rejecting the doctrine of future punishment, 
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in which they both believed F Were I to express my 
views of such arguments as the above, I would use the 
language of our reviewer; “This argument is too 
puerile to be mentioned.” But our reviewer predicts 
that it would do Hyram no harm to read the contro- 
versy between Dr. Price and Dr. Priestly, upon this 
subject. This prediction has already been verified ; 
for Hyram has long since read that controversy, and 
received no hari at all. In support of our views re- 
lative to Matt. x. 28, we have nothing more to add, 
till our arguments have been fairly answered. It ap- 
pears that our opponent understands the term soul to 
mean life; consequently, the passage would read 
thus; “Fear not those that kill the body, but cannot 
kill the life!” Now on his scheme, as we have already 
observed, the life is killed in the same sense that the 
body is, at the dissolution of our frame. But he in- 
sinuates that man cannot destroy the soul finally and 
forever. The samé@#s equally true of the body ; there- 
fore his argument defeats itself. 

But our reviewer asks; “If God should destroy both 
soul and body in Gehenna, what evidence have we 
to believe that he would not destroy the soul at the 
same time that he destroved the body ”? We an- 
swer ; Jesus says God hath power to cast into hell 
after he hath killed the body. \t is evident, therefore, 
if God destroys or punishes the soul in the sense 
mentioned in this passage, it will be after temporal 
death. Again ; he says the soul and body “are men- 
tioned together ; as being destroyed together !”” This 
1s a mistake ; for Jesus tells us that man may kill the 
body, but cannot kill the soul. Thus both are not des- 
troyed together. 

“As it respects the passage in Ezekiel,” says our 
author, “we would refer Hyram to the writings of 
Damon, with the replies to his writings, as published 
in the Boston Universalist Magazine.” Hyram_ pro- 
lesses to be acquainted with the controversy alluded 
to, but is far from being convinced of the incorrect- 
ness of his own views. The principal objection al 
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ledged by the Editor of the Magazine to oppose the 
interpretation given by Damon was, that it rendered 
the passage unparallel!ed. And Damon informed him 
that a divine asseveration was entitled to our be- 
lief, tho it stood alone—but that his exposition did 
not make the passage unparalleled—and that if the 
argument of the Editor be valid, it would overthrow 
his own exposition ; for on his explanation it stood 
entirely alone. Neitheris the Editor’s philological 
criticism any more convincing. The question, “Why 
the singular number f”’ merits no attention, while the 
rule in syntax, a noun of multitude may be in the sin- 
gular, is in the mouth of almost every school-boy. But 
why does our reviewer refer us to writings in the Boston 
Magazine ? Are we toconsider this as a concession 
onhis part? If hehas not given up his own-exposi- 
tion of the text, why does he refer us to writings de- 
signed to disprove it? This is “something we do not 
understand.” 

Again; our reviewer seems to insinuate that he 
cannot discover that the account of Christ’s preaching 
to the spirits in prison, opposes his system in the 
least! Charity prompts us to understand this ironi- 
cally. In my second letter, I adduced a passage from 
St. Matthew’s gospel, where it is Meclased that Sodom 
and Capernaum shall at some future period be arraign- 
ed in judgement. In relation to which our author re- 
marks, ff Hyram will examine the original, he will 
perceive that it should read a day of judgement, not 
the day, &c.”’ Now if all this should be granted, it 
would not alter the argument in the least. What ifit 
be any day of judgement, it was future in our Savior’s 
day, which was long after the overthrow of Sodom; 
consequently, it must be in a future state of existence. 
And what if St. Peter alluded to @ day of judgement, 
when he said that the Lord had reserved the unjust 
Sodomites to be punished? This judgement was 
after their destruction, and of course, in a future 
world. 

The Savior when speaking of the judgement of 
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Sodom, represents it as future. But our opponent 
tells us, that the Scriptures often speak of things past, 
as yet present or future, and of things future, as al- 
ready past! Altho our reviewer insinuates that Hy- 
ram is ignorant of scripture phraseology, still he will 
hazard afew rewarks upon this subject ; hoping that 
his opponent’s superior knowledge will be tempered 
with corresponding degrees of charity. We readily 
admit that the scriptures frequently speak of tuings 
yet future, in the present or past tense ; but this is to 
represent their certainty, or to show that they are 
already accomplished in the Divine Mind. But that 
they speak of things already past, as being future, 
remains for our opponent to eat In the passage 
alluded to, Jesus says, [t shall be more tolerable for 
Sodom than fer Capernaum in the day of judgement, or 
a day, if our author pleases. Now the judgement of 
Sodom is declared to be future, as much as that of 
Capernaum. Of both it is said they shall be judged. 
Put our opponent tells us that the sacred writers, 
when they speak in the future tense, mean to convey 
only the present or past idea! We will therefore apply 
this rule to the passage in question. So when Jesus 


says that Sodom and Capernaum shall be condemned . 


in judgement, he means that they have already experi- 
enced this condemnation! ‘lhe crime of Caper- 
naum consisted in abusing the preaching of Christ 
and«his disciples. Thus according to our author, 
Capernaum was condemned and punished for her 
crime, long before it was committed!! We will try 
to make our author consistent by understanding the 
passage in the present tense. According to this, Sodom 
was judged in the days of our Savior, tho this was 
nearly two thousand years after their destruction by 
lire. And as it relates to Capernaum, she was judged 
and “brought down to hell” and “exalted up to heaven” 
at the same instant of time!! (See Mat. xi. 23.) Does 
our reviewer mean. to invert the Scriptures? Then 
Sodom’s judgement is past, and her overthrow is future : 
* 13 
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for Jesus spoke of this as already accomplished, and 
of that as yet to come. 

With the latitude given us by our author, we can 
make the Bible mean what we please. Clad with this 
armor, we should consider ourselves invulnerable ; 
we should even venture to approach the strong hold of 
our opponent. Should he, to confine all punishment 
to the destruction of Jerusalem, cite the saying of the 
Savior, all these things shall take place in this gener- 
ation, we should have only to inform him that the 
Scriptures speak of things already past as yet future. 
So when he cites “the dead shall be raised,” we can 
reply, this is already past according to Scripture lan- 
guage. The merits of our reviewer’s remark upen 
Matt. xi. 24, is happily expressed in his own language: 
“Such arguments always refute themselves, as they 
carry no conviction with them excepting that some- 
thing is wanting in the person that uses them.” 

As evidence ef his system, our opponent quotes 
several texts ;—“The wages of sin is death—He that 
soweth to the flesh, shall of the flesh reap corruption,” 
&c.—Upon these passages we submit his own mode 
of reasoning, and however evasive it may appear to 
the reader, our author can have nc reason te com- 
plain. “Now, what of all this?” “How is it possible 
that a passage of scripture should prove that which it 
says nothing about ?” “Does the apostle speak of all 
punishment being confined to this world? Certainly 
not.” “Why does he not tell us in what his argu- 
ment consists?” “If there is any thing in the Bible 
that declares his views, where is 1t F”’ 

Again; our author pretends that punishment is not 
apportioned to the malignity of our crimes. But does 
this accord with the language of Scripture ? “W ith 
what measure ye mete, it shall be measured unto you 
avain.”’—Once more ; our author says, “We conceive 
‘none had thought of future punishment during the long 
period in which the Scriptures were written. —We 
conceive they had. Thus have we noticed whatever 
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appeared te us worthy of attention, and the remarks 
are submitted to the public. 
HYRAM. 
Erratum. Vol. 2d, p. 52, bottom line, for wanted 
read awarded. 


N. B. It was the intention of the Editor to have 
published the writings* of Hyram’s opponent in this 
controversy, that our readers might see what is offered 
on both sides of the question; but, altho we take the 
(Philadelphia) Universalist Magazine, the No. which 
contains the piece Hyram now answers, has not ar- 
rived at the office of the Christian Repository. 

Epiror. 
Sonera: 


MORE UNIVERSALISTS CONVERTED IN BAKERSFIELD! 


From the Evangelical Monitor, page 165, we give 
the following extract, from the pen of the Rev. Mr. 
Boardman. 

“I have not time, dear sir, to give you a particular 
account of the wonderful dealings of God among this 
people of late. Very many exhibit the fruits of that 
preat moral change, which can be produced only by 
the special influences of the Holy Spirit. Already 
between 80 and 90 have united with the church, and 
nearly forty more are reckoned among the subjects of 
renewing grace in the awakening. 

Many of these were heads of families, and had ad- 
vocated the doctrine of Universal Salvation. Several, 
who in the commencement of the work, were its most 
violent opposers, have since become its warmest 
friends. When they came forward to relate to the 
Church what the Lord had done for their souls, they 
declared that for years, they had rested their immortal 
interests upon this sandy foundation. They also de- 
clared that they were brought by the grace of God to 
see themselves without a resting place, and to fly to 
the arms ofa sin-hating and a sin-pardoning God. 
Many of this character have renounced their former 





’ * Received since the above was sent to the preps, 
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sentiments, and embraced the distinguishing doctrines 
of the Cross.” 

In the above extract, we notice what these new con- 
verts were brought to embrace, and how they were 
brought to embrace what they did. 

1. ‘They “embraced the distinguishing doctrines of 
the Cross.” 

2. ‘They were brought “by the special influences of 
the Holy Spirit.” 

These are modern theological phrases. They are 
neither the language, nor the doctrine of the Bible. 
The Bible doctrine of the cross is contained in the 
following passages, which we exhort our readers to 
view carefully, and see if they can discern any thing, 
like the distinguishing doctrines above named. Ephe, 
ili, 15,16, 17. “Having abolished in his flesh the en- 
mity, even the law of commandments contained in 
ordinances; for to make in himself of twain one new 
man, 80 making peace; and that he might reconcile 
both unto God in one body by the cross, having slain 
the enmity thereby: And came and preached PEAcE 
to you which were afar off, and to them that were 
nigh.’—No distinguishing doctrine here. Col. i. 19, 
20. “For it pleased the Father, that in him should all 
fulness dwell; and having made PEACE by the blood of 
his cross, by him to reconcile all things unto himself; 


by him, I say, whether they be things in earth, or things 
in heaven.’’—Look at this, another testimony of the 


Bible dostrine of the cross. We give one more. See 
Phil. ii. 8, 9, 10, 11. “And, being found in fashion as 
a man; he humbled himself, and became obedient unto 
death, even the death of the cross. Wheretore God 
also hath highly exalted him, and given him a name 


which is above every name: that at the name of Jesus 
every knee should bow, of things in heaven, and things 


in earth, and things under the earth: and that every 
tongue should confess that Jesus Christ is Lord, to 
the glory of God the Father.’ 

The writer says, “They also declared that they 


were brought by the grace of God to see themselves 
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without a resting place.’ By “the grace of God,” we 
are here to understand, no doubt, what was before 
stated “the special influences of the mye Spirit.”? It 


. is what theologians call special grace. “Divines,”’ says 
a writer, “have distinguished grace into common or 
f general, special or particular. Special grace, is that 
which is peculiar to some persons only.”* Now as 
f those people were brought by “special influences” to 
embrace the “distinguishing doctrines of the cross,” 
we think it is undeniable, that they must have been 
; brought by special grace; such as saves some people, 
and leaves ethers. St. Paul says, “The grace of God 


that bringeth salvation to all ‘men, hath appeared.”’t 
This is a saving grace, but not the grace that convert- 
ed the people in Bakersfield, and that vicinity ac- 
cording to Mr. Boardman ; because they were con- 
verted by “special influences ;” whereas this is the 
grace of God that savesall men. See Titus ii. 11, 
12. By the grace of God, Christ tasted death for 
ree man.— Heb. ii. 9. We think the modern theolo- 
gical phrases, “distinguishing doctrines of the cross,” 


“special influence,” “special grace,” &c. are calcu- 
lated to deceive the people, and, therefore, ought to be 


explained and compared with the scripture. 
If Mr. Boardman has given a correct account of the 


: Universalists in his vicinity, we do not wonder that 
| they were shaken. ‘They ought to have placed their 


hopes upon their Savior, and not on any particular 


system of doctrine whatever. But if they have em- 
braced the distinguishing doctrines of the cross, we 


think they need another conversion to the Bible doc- 
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trine of the cross. Respecting the remarkable instance 


of the old man, who had been a strong Universalist 
for many years, the account appears to be so special 


and distinguishing, that we think it would have af- 
forded an additional interest, had the public been 


* Buck’s Theological Dictionary, page 171, column 2d. 

t In tis translation, we have adopted the marginal reading, 
and-are supported by the translations of Wakefield, Thomson, 
‘and the Improved Version. 
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favored with his name. Have the Philistines staiy, 
sau! P Then let David ascend the throne. 


ee swe. 





OS THE DIVINE PRESCIENCE AND DECREE. 
Continued. 


in opposition to the doctrine of free agency, we have 
heard it asserted that it implies “sovereignty.” A 
certain writer says, “This is fairly deducible from the 
signification which all professed denominations of 
Christians give the term.”’ Perhaps it may be as difii- 
eult to tell what the writer means by sovereignty, as 
tomake him acquainted with what we mean by fre 
agency. Ifby sovereignty is meant what is commonly 
understood ; hamely, supremacy, the inference must 
be very forei en to the subject. Because men are free 
in their actions, are they sovereigns? Who then are 
their subjects? No man, “because ev ery man is a lord. 
For this reason, perhaps, an opposer will say, they 
cannot be free. But if freedom imply sovereignty, 
what shall we do with the scriptures? St. Paul said, 
he was Free born. Did that constitute him a proper 
sovereign? In another place he interrogates, “ Am I 
not free? And Jesus said, “The truth shall make 
you free.” Noone supposes he meant, The truth will 
make a man a sovereign or a lord. . 

If by man’s being a sovereign is meant the power | 
of self sovernment, we accede to the idea. Not that 
man possesses this power to an unlimited extent, but | 
according tothe prescribed powers which experience . 
teaches that God has bestowed upon us. Altho we 
would not differ about w Orda, we can hardly conceive 
that this power constitutes a proper sovereignty. But 
we are very sensible that by giving it this ier mi, it 
forms a very plausible objection to the divine sove- 
reignty, and affords the abettors of absolute necessity. 
® weapon with which they appear loth to part. 

Another argument against free agency is, that it 
destroys man’s dependence on his Creator. But we 
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find the argument is attempted to be maintained, by 
assuming a | position which 10 man believes. Noone 
supposes man Is free todetermme his every motion, 
and in every possible situation. He is only free to 
act within the sphere of his natural and moral capaci- 
ty; and free to improve his powers as he finds oppor- 
tunity. 

When we apply freedom to man’s ability in decid- 
ing his actions,—in determining what he “will do, or 
what he will refrain from doing, “this ability does not 
make it lawful for him to do every action, that comes 
within the compass of his power. If ability and right 
are both one, then free agency might destroy accounta- 
bility. Butif the freedom relate only to the power 
of action, according to the ability which is given the 
agent, it is perfectly consistent with the strongest ob- 
ligation in a moral point of view, and consistent with 

our accountability to God. It by no means follows, 
because man has power to act, that he is under no ob- 
ligation to any one, how he acts. On the other hand, 
we think a degree of freedom is essential to accounta- 
bility. God requires no evil of his creatures; and if 
they are unable to avoid doing the evil which they do, 
we see no propriety, in their being called to an account 
for it, and pronouneed blamable, for that which is 
unavoidable, 

The idea of obligation arises from benefit. If we 
have agency to do, or refrain from doing certain actions, 
we are indebted to the Auther of our being for this 
faculty.. And to say, because we possess the faculty, 


we are not accountable to him that gave it, for the 


proper use.of it, is taking ground which an opposer, 
ln.an ardent struggle to maintain his ideas, might see 
hit to adopt; but it seems could seldom satisly him, 
were he placed in any other situation. Our freedom 
of action, therefore, is net a freedom from accounta- 
buity, nor a reqgom from dependence ; but an innate 
principle, which argues dependence, and « renders 
accountability deodfal. 


The idea that man is necessarily geverned by the 
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influence of objects, which some are disposed to main- 
tain, we acknowledge is in opposition to our views of 
agency. In the sense in which a man is governed by 
another, in the same sense he does not govern himself. 

Objects truly may have a greater or less influ. 
ence upon the mind, and attract according to the 
views which we have of them. But if we are under a 
necessity of deciding our actions according to the ob- 
jects that have the strongest influence on the mind, 
then it seems we are governed by a law of unavoida- 
ble necessity. But dves this accord with human ex- 
perience? Do we not feel, that it is for us to decide, 
whether we will yield to the greater temptation or the 
less, or whether we will pursue a third or fourth course? 
We would not say, but what there may be instances, 
jn which a man may be influenced beyond what he is 
able to withstand; but, in such cases, we cannot con- 
sider him a proper agent. We might pity his misfor- 
tunes, or rejoice at his felicity; but we could neither 
blame nor praise him for the work of his hands. We, 
alse, believe a man may use means to improve or im- 
pair his powers of agency, according as he pursues 
courses which are salutary or unsalutary. 

If man, in any degree, have the power of governing 
his own actions, it will be said, it renders future events 
contingent, or at least some of them; how then can 
God know for certainty those events, which take place 
on contingent principles ? or rather, principles of lib- 
erty ? Suppose we cannot at all account for the affir- 
mative of this question, ought this to be considered a 
conclusive argument in opposition to the idea P If we 
could plainly discern contradictory propositions, it 
evidently ought; otherwise, it affords no just ground 
for such a conclusion. Every event which is to us 
contingent, becomes certain after it has taken place. 
To suppose, therefore, all events certain, in the eye of 
Deity from the divine prescience, is only to suppose 
God to know, by intuition or otherwise, events before 
they take place, which we know after we have beheld 
them. ‘an we conceive such an idea to be impossi- 
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ble? But itis asked, If God knows that a man will 
perform a certain action, is it possible for the man te 
act otherwise? If we say it is, what follows? Our op- 
poser says, it follows then, that man can frustrate the 
foreknowledge of God. But on the position, not to 
say supposition, that God’s knowledge was founded 
on the action, and not the action influenced or con- 
trolled by his knowledge, it is easy to be seen, that 
tho man may have power to perform any one of many 
different actions at the same time, he has no power to 
frustrate the foreknowledge of God. To say, then, 
man has power to do different from what his Maker 
knows he will, is not saying that man can counteract 
his knowledge. If we introduce the absurd question, 
what, then, if man should do different from what his 
Maker knows? The only reply we need in this case, 
is, it would follow, he did not know. 
To be continued. 








MISCELLANEOUS. 

We announce to our brethren, the pleasing intelli- 
gence of the progress of truth and liberal sentiments 
in Providence, R. I. Last spring a Universalist soci- 
ety was formed in that town ‘In the latter part of 
summer they purchased a piece . of sround as a site for 
a Meeting- house, in Westm inster -street, for which 
they gave two thousand dollars. In the fall session of 
the Legislature, they were reg alarly incorporated as a 
society. They have very recently issued a subscrip- 
tion to raise money for building a house for public wor- 
ship, and have already obtained the sum of six thou- 
sand dollars. Religious Fagutver. 








Dedication and Ordination.—On W ednesday, Nov. 
l4th, 1821, the new Universalist Meeting-house in 
Brookfield, (Mass. ) was formally dedicated to the wor- 
ship of God. Rev. John. Bisbe was ordained, in the 
afternoon of the same day, to the pastoral care of tie 
Universalist Societies of Brookfield and Weston. 

-* Boston U...Mag. 
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_ On Wednesday the 14th Noy. last, the new Meet- 
ing-house denominated Free Church, in Clinton, One- 
ida coumty, N. Y. was solemnly dedicated to the praise 
and worship of Almighty God. ibid. 

The number of deaths in this town (Boston) during 
the year ending Dec. 31, 1821, has been 1420, includ- 
ing 116 still born children. This number compared 
with the population, gives the deaths at about 3 per 
cent. ‘The deaths in Baltimore during the same peri- 
od, were 2015. Christian Kegister. 

, ———_—_ | 

The new Universalist Meeting-house in Otsego, N.Y. 
was solemnly dedicated to the worship of Almighty 
God, on Monday 24th Sept. 1821. Introductory prayer, 
Rev. O. Ackley.—Reading of select scriptures, 8. R, 
Smith.—Sermon, by N. Stacy, from Isa. lvi. 7, “For 
mine house shall be called an house of prayer for all 
ee and concluding prayer, W. 
Underwood. 

Also, Dedicated, on the 2d January, 1822, the new 
and elegant Universalist Meeting-house in Madison, 
N.Y. Introductory prayer, Rev. S. Jones.—Reading 
of the scriptures, Rev. O. Ackley.—Consecrating 
prayer, Rey. N, Stacy.—Sermon, 8. R. Smith, 2 Chron. 
vi. 41. | Religious Inquirer. 


CMRIST’S SERMON ON THE MOUNT, PARAPHRASED 3&1 
BR. L. H. SWEET.—CONCLUDED. 

Bless’d all whose hearts are purifi’d 

From hatred, envy, lust, and pride ; 

And who by grace stand justifi’d 

Before a spotless throne : 

For they shall see and truly. know 

A God of power and wisdem too, 

Whose love to ev’ry creature flows, 


Aad will subdue his stubborn foes, 
Through his beloved son, 
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Bless’d all who find the glorious prize 

Of wisdom, and shall harmonize 

The sons of strife, or make them wise, 
And bring to peaceful hours: 

For they are call’d the sons of Love, 

Whose feet in paths of Wisdom move, 

Which leads to paradise above ; 


Through that bless’d garden they shall rove, _ 


And pluck unfading flowers. 


Bless’d all who persecuted are, 

For righteousness and truth sincere ; 

For they shall in that kingdom share, 
Which ne’er shall have an end, 

Till ev’ry rebel is subdued, 

Throughout the universe of God, 

And all the ransom’d of the Lord, 

Whom [have purchased with my bloo@l, 
Shall shout a loud Amen! 


Blessed are ye when men of spite, 

With Satan and his host unite 

Against the law of moral night, 
And spread dire falsehood round : 

Rejoice, and be eaceeding glad ! 

For great reward in heaven is laid, 

For you and all the prophets dead, 

Who in my cause have spill’d their blood 
And sleep beneath the ground. 


While ye proclaim to sinners round, 
That God is love that knows no bound, 


And that the lost will all be found, 
In the great rising day ; 
And by example teach that love, 


To sin will sure destruction prove : 
Ye are the salt, which keeps alive 


The Christian path, which mercy gav¢é 
And will not take away. | 
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But if the salt its virtue lose, 
And ye the ways of darkness choose ; 
7 all my counsel, and refuse 
o preach impartial love ; 

*Tis thenceforth useless but to cast 
Into the streets, where trav’llers pass, 
And trampl’d on by ev’ry class, 
Throughout the world in ev’ry place, 

Where mortals live and move. 


As burning lights I send you forth, 

{nto this dark benighted earth, 

Wherever sin and moral death 
Have spread their baleful shade. 

A city on mount Zion’s hill, 

Cannot its shining light conceal, 

But speaks aloud my Father’s will, 

‘That I, his Son, should rend the vail, 
O’er all the nation spread. 


O blushing, blissful morn indeed ! 
Where all from sin and bondage freed, 
Shall lay aside each human creed, 

And round one altar bend : 
Where grace, free grace, shall be the song, 
Which shall employ each thankful tongue + 
While endless ages roll along ; 
And peace, unsullied peace, shall reign 


Throughout fair Canaan’s land. 





